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The schedule for the apoha workshop in table is a rough guide to the
topics we will be reading about, and to the time frame in which to discuss them.

Please consider this schedule a first proposal. Since the workshop depends very
much on a sort of democratic participation, we invite any further ideas or recommen-
dations that you feel might be interesting.

As you can see from the table on page B, the workshop will have two components:

Reading sessions These will have a rather straight forward format: each partici-
pant, in sequence, will be asked to translate a sentence or two, followed by a short
discussion if someone has different ideas or questions about the passage’s meaning.

Discussion sessions The only criterion for the discussions will be to stay on-topic.
That is to say, they should have some relevance for the topics or arguments encoun-
tered during reading. The format of these discussions is completely open. Ideas that
come to mind are that people might want to present a different text passage dealing
with the same issue, discuss a hypothesis they have about a particular passage, elab-
orate on general points involved in some argument, or show how some problem was
dealt with after Jayanta.

Note on the publication perspectives We would like to see a publication of the
workshop’s results. Each contribution should in some way refer to at least one of
the NyayamarijarT passages we read during the workshop, and it would be nice if it
reflected some of the discussions also. We will try to collect the contributions before
the end of the year, so there would be at least 6 months time for writing after the
workshop.

1Kataoka 2008 and Kataoka 2009 are available on-line, at http://repository.dl.itc.u-tokyo.ac.
ip/dspace/bitstream/2261/22140/1/i0c154005.pdf and http://repository.dl.itc.u-tokyo.ac.ip/
dspace/bitstream/2261/32424/1/10c116007.pdf respectively.
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Topics

Based on both the analysis in Hattori 2006 and the topical outlines in Kataoka 2008: 196-195
and Kataoka 2009: 475-474, the central issues mentioned in the passages we are going
to read can be summed up as follows:

Kumarila’s criticism of apoha Note the many references to the Slokavarttika given
by Kataoka (2008) in the critical apparatus.

1. apoha=abhava; abhava has a real thing as its basis/locus; what is the locus of
apoha?
2. Synonymity of all words, since they all designate apoha.

a) viSesanavisesyabhava is not possible in apoha.
b) samanadhikaranya is not possible in apoha.
¢) circular dependency between “cow” and “not non-cow”

3. Words like prameya or jiieya do not work in the apoha theory.
4. Sentence meaning can not be understood as apoha.

Buddhist answers It is not always easy to see which of Kumarila’s points are ad-
dressed where in Jayanta’s presentation of the apoha theory, but the main arguments
seem to be:

1. Kumarila is mistaken about the nature of apoha when he takes it as a reified,
external non-existence (abhava) that must have its basis in something.

a) For it is either a form or image internal to cognition,
b) or it is something neither external nor internal.

2. Explanations of apoha:

a) Superimposition
b) Relation of excluded thing (vyavrtta) and exclusion (vyavriti).
c) Different ways of explaining the error in apoha.

3. apoha and the possibility of everyday activity.

Sample questions Examples of questions that seem worth considering might in-
clude:

1. What are the Buddhist’s answers to Kumarila’s points of criticism?

a) What are other Buddhist authors’ (e.g., Santaraksita’s or Jianaérimitra’s)
answers to those points?

2. In which points do Dharmakirti and Dharmottara differ (atma-khyati, asat-
khyati)?

3. IsJayanta’s interpretation helpful in understanding a development of the apoha
theory?

4. What are the positions of later authors (of any “school”) on these topics?

5. Can other apoha theorists be categorized according to Jayanta’s differentiation
of Dharmakirti and Dharmottara?
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Abbreviations

NMgq Bhatta Jayanta. “Nyayamaiijari. Apohasabdarthapaksadiisana”. In: Kataoka
2008, 194-182.

NMk, Bhatta Jayanta. “Nyayamafjari. Bauddhair Apohadiisanoddharana”. In:
Kataoka 2009, 473-458.
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